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Note on Translation/ Transliteration

Translations from Chinese are the author’s own, unless otherwise indicated.
Classical Chinese is a very concise language. Where the author has used
additional words to make grammatical sense in English, these have been

bracketed.

This paper throughout uses the ‘Pinyin’ system of romanisation to indicate
the pronunciation of Chinese characters and to render untranslatable items,
such as proper names and key terms that are the subject of further
discussion in this paper. Unaccented words should be pronounced in the
first tone; the second, third, and fourth tones are respectively indicated by

the following accents: é, €, é.

Pinyin is the system used by the People’s Republic of China and might thus
be considered the modern international standard, although many of the
books cited use other, older systems - in particular, Wade-Giles. Readers
should therefore be aware, for example, that rén (Pinyin) and jen (Wade-

Giles) both represent the same pronunciation of the character {— .
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Introduction

The Significance of Confucius

Confucianism ‘will replace modern and contemporary Western culture.’
Such was the bold claim of a speaker at a seminar in the People’s Republic
of China in 1995." Similar veneration has been witnessed in the West too.
At a conference for Nobel Prize winners in Paris in 1988, the seventy-five
delegates concluded that ‘if mankind is to survive, it must go back twenty-
five centuries in time to tap the wisdom of Confucius.’? Chatham Square in
New York city is now better known as Confucius Square and statues of

Confucius can be found in Boston and Toronto.

At the same time, Confucianism is frequently credited with having a greater
impact on the Chinese mindset than any other school of thought such that
Hutchings can write: ‘As a diffuse set of values which frame instincts and
govern personal behaviour, [Confucianism] remains embedded in the hearts
and minds of almost every Chinese, despite - and perhaps because of - the

experience of Communism.’3

‘Confucian’ is today frequently being used as uniting label for Eastern values
and ways of thinking, and is being appealed to as a ‘remedy tool’ for the
deficiencies of reason and analysis in Western society. In 1994 ‘the

Communist authorities in Beijing sponsored a huge symposium to celebrate

' Hutchings (2000:87)
2 Quoted, for example, at http://www.international-relations.com/cm4-1/Zhang.htm
3 Hutchings (2000:86)
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the 2545th anniversary of Confucius’ birth in the hope of learning ‘the magic
recipe ... for marrying authoritarian politics with capitalist prosperity.’# It is
a term behind which Asian peoples, and not just Chinese, can unite to
‘oppose western cultural hegemony’ and to ‘safeguard the spirit of national

independence.’®

Thus Confucius might quite defensibly be seen as key to a proper
understanding of the Chinese tradition that has shaped the modern Asian
worldview, and as a figurehead for hope in a distinctively Asian future -

perhaps for the West as well as the East.

Confucianism ({& 37 R(jia) comprises ‘a varety of ideologies and beliefs

related to the teachings of Confucius.’® Confucian thought is thus embodied
in a wide (and growing) range of literature’ but The Analects is the only
classic that purports to contain the words of the Master himself. The
Analects is essentially a collection ‘brief statements, short dialogues and
anecdotes’® attributed to Confucius and his disciples. The text comprises
just under 23,000 ‘words’ (classical Chinese characters) arranged in 512
‘verses’ (each generally just one or two sentences long), divided into 20
‘chapters.” The significance of this slim volume is forcefully and concisely

expressed by Simon Leys:

4 Leys (1997:xv-xvi)

> See explanations of the concept of ‘Confucian Trader’ at http://www.chinakongzi.net
¢ Chao (1987:19)

7 Especially ‘The Four Books’ and the ‘Five Classics,” of which tradition has often made
Confucius the editor; then the writings of Confucians, so-called Confucians and neo-
Confucians, including Mencius and Xun Zi.

8 Leys (1997:xix)
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‘No book in the entire history of the world has exerted, over a longer
period of time, a greater influence on a larger number of people.’® It
is ‘the single most important key that can give us access to the
Chinese world.” And whoever remains ignorant of this civilisation, in
the end can only reach a limited understanding of the human

experience.’"°

So we find that it is not just Confucius but The Analects in particular that
have defining role in the cultural landscape of China, even of humanity as

whole.

The Problem with Confucian-Christian Dialogue

The relationship between Christianity and Confucianism has been a subject
of on-going debate for some 1400 years or more. Today, one objective of
that debate is that both Confucianism and Christianity learn from each other
in order to survive and thrive as they face the threats and challenges of the
modern world." Another objective is the definition of a Chinese Theology,
finding a home for the Christian faith within rather than without a culture of
Confucian heritage." It is towards this objective that we undertake our

current quest.

% Leys (1997:xvi)

10 eys (1997:xvii)

" See, for example, Liu (1989) - a Confucian - and JA Berling - a Christian - in Lee ed.
(1991:473-479)

12 See, for example, Shu (1992)
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Chao helpfully summarises the three main historical approaches of
Christians to Confucianism, which he terms absolute rejection, syncretistic

acceptance and accommodation. '3

Absolute rejection was expressed in the 1870s by William Muirhead of the
London Missionary Society thus: ‘Until the incubus of Confucianism is
removed, we have no hope in reference to China.’'* Likewise, Max Weber'>
and JD Young'¢ concluded that Confucianism and Christianity were

irreconcilable.

Syncretistic acceptance considers that all the essential elements of
Christianity have Confucian counterparts. This approach is most observable
in the numerous attempts to identify Confucian terms with Christian ones,
emphasising similarities to the exclusion of differences or other significant
dimensions of each tradition. Thus, J Kalb writes: ‘Apparent contrasts
between the thought of Confucius and Christianity tend to relate more to

orientation and focus than substance.’"’

Accommodation regards Confucianism as a natural religion embodying a
general revelation of God, about which the first Vatican Council in 1870

declared: ‘God ... may certainly be known by the natural lights of human

13 Chao (1987:27-31)

4 Quoted in Chao (1987:27)

1> Weber (1951:235)

16 Young (1983:128)

7 Kalb http://jkalb.freeshell.org/texts/confucius_today.html#1
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reason by means of created things ... with no admixture of error.’'® With
this approach, Matteo Ricci claimed that Confucius’ heroes, Yao and Shun
and the Duke of Zhou, followed God but their ways were corrupted.

Accommodating Christian faith in a Chinese culture was thus essentially a

matter of rediscovering the original Confucian ways.

We might summarise these three approaches respectively as: Confucianism
or Christianity; Confucianism is Christianity; Confucianism was Christianity.
If it is true that ‘no one is ever reached in a vacuum’?’, then we must
acknowledge that Christianity is always ‘inculturated’ and it is hard to
imagine why a Confucian culture should be entirely rejected if the
Hellenistic culture of the first century Mediterranean was not. Equally,
given the differences between Christianity and Confucianism that centuries
of dialogue have highlighted, it would be naive to claim that Confucian
culture is Christian. The main difficulty with ‘original Confucianism’ is that
it no longer exists, hence the accusations against Ricci that he was defining

Confucianism to suit his own purposes.?'

Even if the original were recoverable, however, could a Christian really
expect it adopt it? If Jesus asserted to God’s covenant people both that he

had come to fulfil not to abolish?? and yet that new wineskins were needed

'8 Quoted in Chao (1987:29)
9 Ricci (1985:59)

20 Chao (1987:17)

21 See Young (1983:43&65)
22 Matt 5:17-19
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for new wine,? how much more should we expect both continuity and
discontinuity when Christ comes to other cultures and traditions? As Christ
and the Apostles in the New Testament call for people to ‘repent’
(metanoieo),** so we can expect an acceptance of Christ today will always

involve challenging and transformation of the mindset.?

If Confucianism and Christianity are essentially the same, one may continue
with either without reference to the other; if they are mutually opposed,
one must make a choice between them; if they are mutually
complementary, one needs to invest in each separately from one another to
maintain balance. We contend that the net result in each case is a
polarization of Christianity and Confucianism that creates an impasse in the

development of an integrated Chinese Christianity. 26

Defining our quest

We propose that such an impasse results from too narrow a focus in

Christian-Confucian dialogue, namely on the match or non-match of
particular terms, beliefs and practices, asking for example: if {—. (rén) is the
same as agape or not; if Yao and Shun really worshipped YHWH; if Christians

should or should not participate in sacrifices to ancestors. Our thesis is that

God is not in the detail, but rather in the principle sense and the overall

23 Mark 2:22 - a point interestingly missed entirely in references made by both Liu (1990:16)
and Chao (1987:29) in contributions to Confucian-Christian dialogue

24 Eg. Mark 1:15, Acts 2:38

25 Eg. Rom 12:2

26 Thus in Liu and Lee (1990) these frequent ‘dialoguers’ do not engage with one another so
much as gently preach at each other from their separate poles.
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aspirations expressed or implied. With this approach, we will resume the
quest for the God of the Bible in The Analects, investigating in turn the
silence, the references, the inferences, the hope and the principles we find
in the text. The verses of The Analects cited in each section may be found

in Appendix 2.

Since our quest is within the text as it exists today, we shall not enter here
into the various debates over the origins of different sections of The
Analects.?” Similarly, we can not here engage with ‘the quest for the
historical Confucius.’?® To whatever extent he is real or imaginary,
‘Confucius’ is the figurehead behind the text of The Analects and we shall

use his name in that sense.

Having confined our quest to the present text of The Analects, there
remains the issue of how to interpret the text - the art and science of
hermeneutics. It will not be possible within the scope of this paper to
discuss the range of interpretations of the texts we will examine. Our aim

here is to contribute to the hermeneutical debate not to summarise it.

‘If the term “Confucianism,” coined by Westerners, has any meaning at all,

it is clear that it goes far beyond the actual personality or teachings of the

27 Eg. B and T Brookes claim that only 4:1-17 are sayings of the historical Confucius (See
review by Li from http://www.umass.edu/wsp/publications/index.html) and Waley’s
contention that chapters 16-18 were written by anti-Confucianists - Waley (1938:25).

28 As it is called in Ching (1977)
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great sage.’?’ For completeness, an annotated list of some references to

Confucius and The Analects on the Internet is included as appendix 1.

The Quest for God

In the silence

While there are in fact references to Heaven, god(s) and spirits, which we
shall consider below, The Analects contain very little instruction about
them. In particular 7:21 and 11:12, in which Confucius refuses to talk about
either gods, spirits or the after-life, have led many to conclude that
Confucius was an atheist or at most agnostic who attached little importance
to the spiritual realm. However, at least three other possible explanations

might be derived from The Analects themselves.

Firstly, Confucius simply felt he had nothing to say on these matters. He
does not claim to have any spiritual insight or divine revelation nor god-
given knowledge. Instead, in 7:20, he describes himself as an ordinary
human being with an extraordinary passion for learning (see also 5:27).

While some today would see him as a prophet (9:5 seems to indicate he

2 Gernet (1996:87)
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believed he had a unique and pivotal role to play), The Analects gives no
indication that he saw himself as imbued with any special power or
revelation, much less that he was a god, as he was worshipped in later
centuries. Thus, we read in 6:10 of his powerlessness to heal, relieve or
even comfort a man he respected who was afflicted with leprosy (this of
course, contrasts strongly with Christ). With no supernatural inspiration or
insight to share, he seems to have shared Wittgenstein’s belief that:

‘whereof one cannot speak, thereof one must be silent.’3°

Secondly, Confucius’ attention was focused elsewhere. The Confucian
tradition was born out of the social unease of the Warring States period
(475-221BC). Confucius’ main concern was with politics and government -
hence his continual search from State to State for ministerial positions and
the adoption of the Confucian canon as the ‘textbooks’ for the civil service
examinations of two millennia of imperial rule. Since he considered good
government and social order to be dependent on the integrity of the
individual rulers, he was concerned with self-cultivation. But his focus is
arguably on government, not on spirituality. 5:13 would seem to support
this view that The Analects have simply imposed certain limits on
themselves. Hence, in as much as he is a teacher at all, his instruction is on
cultivating values that will ensure peace and justice in society. The
resulting tradition is consequently humano-centric, by contrast to other
nature-centred or theo-centric religions (like Christianity).3" Silence about

God or spiritual matters in The Analects may be because it is not primarily

30 Leyes (1997:xxxi)
3" Helpful diagrams of these three positions in Yao (1996:14)
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compiled as a guide to individual or corporate spirituality but rather for

social harmony, even in corrupt and ‘godless’ times.

Thirdly, silence may be a chosen method of communication. Elias Canetti
‘observed that The Analects is a book which is important not only for what
it says, but also for what it does not say.’3? Leys argues that this use of
silence (or emptiness) is a trait of Chinese culture that is observable also in
music and architecture. 3 A survey of the handful of references in The
Analects to silence or reluctance to speak reveal that Confucius said least
about the things he valued most. As the Absurdist movement of 1920s
Europe observed, words are inadequate for communicating the things of
greatest importance. Consequently, Confucius was suspicious of eloquence

(5:5) as an indication of superficiality, or worse.

The supreme virtue in The Analects is {— (rén)3* yet 9:1 tells us that

Confucius seldom spoke of it. The character appears just 112 times, that is

it constitutes less than 0.005% of the characters used in The Analects. 12:3

is especially noteworthy as it involves a play on words between {—. (rén)

and J] (rén), intimately linking the supreme virtue with reluctance to

speak, a link reiterated in 13:27. In 17:19, Confucius makes explicit that in
keeping silent, he is modeling himself on what he observes of Heaven. Far

from an indication of denial (atheism) or indifference (agnosticism) towards

32 See Leys (1997:xxx)
3 Leys (1997:xxx)
34 See, for example, Liu (1991:25)
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God and the spiritual realm, the silence in The Analects can be understood

as the strongest affirmation and deference.

We will never be able to say categorically whether or not Confucius believed
in the Christian God and debates about this will inevitably polarize people’s
opinions. The question that actually concerns the Chinese Christian today is
not ‘did Confucius worship my God?’ but rather ‘is my Confucianism opposed
to my God?’ Our initial consideration of the silences of The Analects

suggests not: we have found a way through the impasse.

In the references

In the Shang Dynasty, and thus in the classical literature that The Analects

refer to such as the Book of Poetry?’, the supreme authority in the universe

was called |7 (Shang Di), meaning literally ‘Lord Above’, ‘Lord on High’

or perhaps ‘The Greatest Lord.” 77 (Di) on its own may refer to_E 77

(Shang Di), but also to the ‘Five Elementary Powers’ and the Emperor.3¢ By

the time of the later Zhou dynasty, the supreme authority in the universe

was known as K= (Tian) which, whilst also referring to the sky, day or

weather, is generally translated as ‘Heaven.’

35 Eg. The Analects 2:2 and 3:2
3¢ See Legge (1879a: http://www.sacred-texts.com/cfu/sbe03/sbe03int.htm)
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Much Confucian dialogue revolves around whether or not X (Tian) in The

Analects is the same as the Christian God. Most notably, the Christian
missionaries Matteo Ricci and James Legge concluded that Tian is God.
Hence the title of Ricci’s book: The True Meaning of the Lord of Heaven.

Today, Roman Catholicism in Chinese is still called ‘Lord of Heaven
Teaching’ (K F# - tian zh( jiao). Legge, in his introduction to his
translation of The Book of Historical Documents and The Book of Poetry,
quotes a 13™ century Chinese dictionary to conclude: ‘Here then is the

name Heaven, ... saying, | believe, what our early fathers did, when they

began to use the word God.’%

The character K= (Tian) occurs fifty times in the text of The Analects in

various senses: in the combination KX [~ (Tian xia), meaning ‘the world’
(literally ‘(all) under heaven’) it occurs in 3:11, 4:10, 8:1, 8:13, 8:18, 8:20,
12:1; 12:22, 14:5, 14:17, 16:2, 16:8, 17:6, 17:21, 18:6, 19:20, 20:1; in 19:25
it most likely refers to the sky; in the combination K- (tian zi), meaning
‘son of Heaven’ and referring to the emperor, it occurs in 3:2 and 16:2, and
this is probably the sense of ‘heavenly succession’ and ‘heavenly gift’ in

20:1; in the combination KA (tian ming), meaning the ‘Decree or Will of

Heaven’ (also translated ‘fate’ or ‘destiny’) it occurs in 2:4 and 16:8, and

this is probably also the sense of 7 (ming) on its own in 14:36; it occurs in

37 Legge (1879a: http://www.sacred-texts.com/cfu/sbe03/sbe03int.htm)
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5:13, in the combination K38 (tian dao), meaning ‘the Way of Heaven’;

and it occurs on its own, referring to Heaven or ‘God,’ in 3:13, 3:24, 6:28,

7:23, 9:5, 9:6, 9:12, 11:9, 12:5, 14:35, 17:19, 20:1.

A survey of these references reveals firstly that -X (Tian) has a way of

ordering individual circumstances against which human beings are powerless
(4:36) and of which they should therefore be in awe (16:8). This way is

inscrutable (5:13, 17:19) though an individual may gain some understanding
of it with the wisdom of years (2:4). This might be seen as reminiscent, for

example, of Job before God in Job 38ff.

Secondly, we note that X (Tian) has purposes for individuals (3:24) which

can not be thwarted by others, so that those who follow the purposes of X

(Tian) should not fear other human beings (7:23, 9:5). This seems to echo

Psalm 56:11, 118:6, Matt 10:28 and Heb 13:6. We note too that X (Tian)

appears to equip those individuals for those purposes (7:23, 9:5, 9:6).

Whatever other spirits and gods there may be, it is X (Tian) to which

human beings must ultimately submit (6:28, 8:19, 9:12) and that is to be

feared (11:9) and obeyed (3:13). We note too that K- (Tian) understands

individuals better than human beings (14:35).
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The character 77 (Di) occurs three times in The Analects. In 3:10 and 3:11 it

is unclear whether it refers to a founding ancestor or to _=7f (Shang Di) but

the former is favoured by most translations. It is more likely to refer
to_ 7% (Shang Di) in 20:1 where he is portrayed as the judge of people,

from whom human beings cannot hide anything, and where he alone can

forgive.

Other characters often translated as ‘god(s),” ‘spirits(s)’ or ‘ghost(s)’ are fH
(shén) and 5§, (gui), which occur in combination in 6:22, 8:21, 11:12; fH
(shén) occurs on its own in 3:12, 7:21, 7:35; 5 (gui) occurs on its own in

2:24. 3:13 uses different characters again to refer to a ‘god/spirit of the
kitchen’ and a ‘god/spirit of the house.” These references remind us that
Confucius acknowledged the existence of a spiritual realm and whilst he felt
he had nothing to say about it (7:21) and wanted as much as possible to
keep it at a distance (6:22, 11:12), he nevertheless engaged with it (7:35),
especially in observing the rituals of his day (3:12, 8:21). Yet, while

Confucius evidently feared the spiritual realm, he appears to have placed

K (Tian) over it (3:13).

Clearly The Analects do not provide us with a comprehensive view of the

nature of -k (Tian) to compare to the God of the Bible. However, the key

perhaps lies not in the matching of detail, as if to try to prove that

Confucius were an anonymous Christian, but in recognizing that in the
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context of The Analects there is no name higher than “X: (Tian) - ‘Heaven

alone is great’ (8:19)%%. The Christian, from whatever cultural heritage, will
recognize the God revealed in the Bible and ultimately in Jesus Christ as the
name above all names (Philippians 2:9). Given also what has been said
about the self-imposed focus of The Analects, the real question is not what
do The Analects tell us about God but what do The Analects contribute to

our understanding of the relationship between us as human beings and God.

The Analects attitude to the spiritual realm in general, making offerings to
gods and spirits, will surely make it hard to hold Confucius as a model for
Christians. Perhaps the point is rather that despite the lack of overt
spiritual insight, certainly without the revelation that is given to Christians
in Christ, and given that The Analects were not written to tell us about God,
Confucius nevertheless acknowledged that there is a supreme authority to
whom we are all accountable and to which any society or social system is
subject. He did not want to talk about it, the Bible does want to talk about

it but both agree that it is there and supreme.

The debates will continue and people will be polarized, as they have for
centuries, over whether or not -X. (Tian) is the Christian God. In the end,
whatever name Christians give to God, it is filled with new meaning in

Christ. Again, the question for Chinese Christians is not does Confucianism

worship God (as if | have no need to be a Christian at all) but does

38 Leys (1997:37)

Student C04 Where is God in the Analects of Confucius? Page 18 of 71



All Nations Christian College Module 3.600: Research Paper

Confucianism claim my ultimate allegiance? From our consideration of the

references to -K. (Tian) in The Analects, we may answer ‘no.’

In the inferences

Much of the impasse in Confucian-Christian dialogue comes down to
disagreement over the need for God and a saviour,3° or - to put it another
way - over a doctrine of sin.*’ Confucians tend to emphasise self-cultivation
and that the fullness of humanity should be strived for through education,
whereas Christians tend to emphasise the depravity of humanity and the
need to receive salvation as a gift from God. Can we infer from The
Analects any indication that human beings can not ultimately be self-

sufficient?

Perfection

Confucianism has a positive view of humanity, as represented by {— (rén).
This character is pronounced the same way as the character for human
being, which it also contains. As {: (rén) represents human beings as they
really ought to be - fully human - when used adjectivally it is frequently

translated ‘humane,’ ‘benevolent’ or ‘good.” The Three Character Classic,

comprising 187 pairs of three character long statements, which was written

¥ See, for example, Lee and Liu (1990)
40 See, for example, Zhou (1995)
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in the 13th Century to teach essence of Confucian values to children,

begins:AZ%ﬂ ’ 'fﬁzﬁg‘” (At the start, human-beings’ natures are

fundamentally good). ‘Perfection’ is thus a matter of returning to the

purity one was born with.

Confucius is also often characterized as - and criticized for being -
retrospective on a social level, such that the question that one American-
born Chinese today would most like to ask Confucius is: ‘Doesn't always
looking backwards for guidance give a person more than a pain in the
neck?’#? Indeed, 7:1 and 7:20 state that Confucius loves and trusts the past
and that he is diligent in investigating it. The ‘Golden Age’ that The
Analects look back to was the era of the legendary emperors Yao and Shun
(eg. 8:19, 12:22, 15:5, 15:11). This has spawned investigation and debate
over whether Yao and Shun really knew and worshipped the God of the

Bible, with a predictable polarization in conclusions.

What image do The Analects give of this Golden Age? 12:22 tells us that

under Shun’s reign, the wicked (‘N[ 3, that is ‘those who were not {—’)

disappeared, with the result that society was so ‘humane’ that he did not
need to do anything except sit on his throne (15:5). However, 8:20 suggests
that it was not a time bristling with talent as people evidently imagined.

14:42, in telling us that Yao and Shun could not have aimed for more than to

41 http://raptor.depauw.edu/sanzijing/index.html
42 Koo (http://chineseculture.about.com/library/weekly/aa070299.htm)
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spread their own peace to all the people, infers a deficit in Yao and Shun

and their age (see also 6:30).

Furthermore, 3:9 makes plain that in Confucius’ time, there was little
evidence for how things were even in the Shang (also called Yin) era or the
Xia dynasty before it. Today, sinologists tend to regard the Shang dynasty
as the beginning of the historical period, being reluctant to accept details of
the Xia as more than mythical.”** Yao and Shun supposedly lived prior to
the Xia, nearly two millennia before Confucius. If even The Analects are
ambiguous about the historicity of Yao and Shun’s period, perhaps attempts
at a detailed reconstruction ‘overshoot’ the mark (11:16). The primary
message lies not in the supposed historical detail - which may be the
construction of a later era, reflecting its concerns: principally, how to rule

(8:19, 8:20, 12:22, 15:5, 15:11) - but in the sense which Confucius had that

sometime in the distant past people were once {_. (rén), fully human as

they were intended to be, and that there was harmony.

Imperfection

Despite the Confucian belief in the fundamental goodness of human beings,
and how close consequently perfection should be to all people (4:6), The
Analects knows of no-one who has been perfect, even for one day (4:6).
Confucius could not hope to meet a perfect person (7:26) - perfection is

impossible (14:38). He knew that he was not perfect (7:33, 7:34, 11:4,

43 Blunden and Elvin (1983:54)
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14:29), nor were his disciples (5:12). In fact, Confucius appears to refuse
even to call anyone ‘good’ (5:5, three times in 5:8, 5:19), is skeptical of
anyone else who does (14:1,14:13) and lauded those who did not expect
perfection (18:10). Of people as a whole, The Analects twice includes an
emphatic statement that there is no-one whose desire for virtue is stronger
than their desire for sex (9:18, 15:13). The ‘self’ needs taming (12:1) but
people are unwilling to admit their faults, even to themselves (5:27). The
best that Confucius can hope for is to be free of big mistakes after half a

century of discipline (7:17) and simply to thirst for goodness (16:11).4

Fall

It seems that we may legitimately infer from The Analects a conviction both
that human beings are ‘intended to be’ perfect and that human perfection
is impossible. This conviction is expressed in particular by a contrast
between a mythical ideal past and the present experience. This appears to

resonate with the Biblical teaching of a ‘Fall.’

It is interesting to note that first line of the Three Character Classic

]\Z%ﬂ ’ ’fﬁﬁ%ﬁ might also be read (though traditionally it is not)

as: ‘At the beginning of humanity, their nature was originally good.” The

second line is a quotation from 17:2: ’f_&,j[ﬁﬁ ’ @7@@ , traditionally

4 Compare the Beatitudes in Matt 5
4> http:/ /raptor.depauw.edu/sanzijing/index.html
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read, like the American Constitution, as ‘by nature, (people) are close to
each other but what they do distances them’). In one sense, this teaches
that by the choices we make (and The Analects insist that all have freewill -
9:26), we are distanced from the original essence of what it means to be
fully human and distanced from other human beings also. In other words, if
there is a sense of a ‘Fall’ that can be inferred from The Analects, it might
be argued that this is observable in and experienced by every human-being

individually.

Whilst formally ‘Confucianism does not have a doctrine of sin as such,’# it
views liberation as people returning to the way they were supposed to be, a
goal which The Analects seem to infer is ultimately humanly unattainable.
Seen from this perspective, we might understand Zhou’s claim that ‘the
concept of original sin, for those Chinese who have encountered its
meaning, comes as a shock and an enlightenment.’# In his article, Zhou
goes on to articulate three ways of understanding sin that are more
comprehensible to the Chinese mindset: a marring of original goodness (‘the
image of God’); broken relationship; and missing the target, which is taken

to be the origin of the Greek ‘hamartia’ (sin). “ This is especially powerful

since the character for ‘middle’ in Chinese (42- zhong), a word that

represents China itself (the ‘Middle Kingdom’) and is key to Confucianism

(‘the Middle Way’ - see, for example, 6:29), is derived from a pictogram of

4 Liu & Lee (1990:129)
47 Zhou (1995:82)
48 Compare 11:16
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an arrow piercing the middle of a target. We have found inferences to all

three concepts in The Analects.

The question for the Chinese Christian today is not so much did Confucius
have a doctrine of sin that matches the Bible, for the Christian draws this
from the Bible; rather the question for the Christian reader of The Analects
today is: given his own understanding of good and bad, did Confucius
consider that all fall short or that anyone is ‘righteous’? The answer would

appear from this investigation to be ‘yes’ and ‘no’ respectively.

In the hope

We have already noted that Confucius is characterized as retrospective,
which might be seen as in stark contrast to the Christian hope of future
salvation and a new creation. Is there any sense of hope in The Analects or
must Confucianism be consigned exclusively to the past for the Chinese

Christian today?

In fact, in 15:12 we find articulated that looking forward is key to progress
in the present. In 7:34, 9:11 and 14:38, it is a hope for the ‘impossible’
(re)discovery of the fullness of humanity and social harmony in the future
that keeps Confucius and his followers persevering and encouraging others
to do the same. It is only those who realize their imperfection and hold on
to the hope of finally attaining the fullness of humanity who may actually

reach it (14:6): there is no hope for those who neither realize their
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condition, nor believe in the ideal of the fullness of humanity, nor are

disciplined in its pursuit.

Thus, while Confucius’s vision is derived from the past - what once was -
The Analects, by their very existence as well as their instruction, are
resolutely hopeful that what once was will be again. This optimism is
available to all, primarily through education, irrespective of social standing.
It is this ‘optimistic faith in the irresistible moral power of pedagogy’ that
‘became such an enduring feature of institutional Confucianism.’#° For our
present purposes, it is sufficient to recognize that Confucianism is
obstinately ‘hopeful’ despite the disappointments of experience. 15:20
even seems to doubt that much vaunted power of education, yet the hope

remains.

The hope is not for greater law and order but for a society where lawsuits
are unnecessary - where people are fully as they should be (12:13). In 15:9
we read that this aspiration should not be sacrificed for anything else,
although a person may have to lose their life for that fullness of humanity,
that perfection to be achieved. This is reminiscent of Matt 10:38-39 for the
individual but might even be seen as a pre-figuring of the Christian Gospel
that the restoration of humanity to perfection required the death of the one

perfect human, that is Christ.

“ Leys (1997:132)
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The question for the Chinese Christian today is not: ‘did Confucius have a
vision of the New Jerusalem in Revelation?’ but rather ‘is there a looking-
forward to the impossible becoming a reality?’ The Analects appear to
answer ‘yes’ and contain a sense that it may require the death of a person

to achieve.

In the principles

In this area more than any other there is a temptation in dialogue to try to

match virtue for virtue, most commonly 1/ (rén) with agape. Again we

suggest that this is not helpful for the Chinese Christian today, for whom the
implication of a match is that they do not need Christ since they already
have Confucius, whilst the implication of a non-match is the need to remove
whatever is Confucian from the Christian. Instead of comparing details, we
propose a way through such Confucian-Christian divide is rather to attempt
to consider the concerns and convictions that underlie the principles

expressed in The Analects.

The essence of Confucius’ teaching is traditionally summed up in the

following four characters (which Mencius called the ‘Four Beginnings of

Virtue’®): {— 2 18 & (rén yi [i zhi). The last of these, ' (zhi), does not

occur in The Analects but is the wisdom to understand the other three, hold

0 Liu & Lee (1990:116)
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them together and put them into practice. We shall examine the

references to the first three in The Analects.

{= (rén)

We have already noted that this character contains, and is pronounced the
same way as, the character for ‘human-being’ or ‘person.’ It thus

represents what human-beings should really be like, with the result that the

more people are {_. (rén), the more calm and peaceful both they as

individuals (4:02, 4:04, 6:23, 14:28) and society as a whole will be (12:22,
14:16,14:17). Since this is what we were made to be, to use Christian
language, even our faults can serve to highlight it (4:07)>'. In this sense, it
is the supreme quality or virtue that should not be comprised for anything
else, not even life itself (4:05, 4:06, 5:08, 5:19, 7:6, 7:15, 9:01, 15:9, 20:1).

It is fundamental to human existence (15:35).

The Analects teach that it is both close at hand (7:30) and not yet perfected
(7:34, 14:6).° There is a scale in its realization, so that even under perfect
rule it would take a generation to flourish (13:12). It needs to be worked at
(17:8), in particular by taming oneself (12:1). It therefore requires
firmness, resolution, single-mindedness - even silence (13:27), and as such
may at times feel like a great burden (8:7, 12:3). However, it is

strengthened through trials (6:22).

>1 Compare the Law highlighting what sin is in Romans 7
52 Compare the ‘now’ and ‘not yet’ understanding of the Kingdom of God in the New
Testament

Student C04 Where is God in the Analects of Confucius? Page 27 of 71



All Nations Christian College Module 3.600: Research Paper

We must note also that the right side of the character T: (rén) comprises

the number two, which indicates that the fullness of humanity lies in
relationship, especially with other human-beings. While it starts with the

individual, it is expressed and developed in society with others. The most

succinct definition in The Analects is that f: (rén) is to ‘love people’

(12:22). To be {: (rén) is to love others (12:2, 12:22), to help others (6:30)

and to offer good advice (14:4). In 4:03-4:06 it is contrasted with hatred,
although it is more than just the absence of negative attitudes towards
others like boastfulness, resentment and covetousness (14:1, 20:2) or the

presence of positive attitudes such as strength and bravery (6:26, 14:4).

T: (rén) is built up in fellowship with others (1:06, 4:01, 12:24, 15:29) and

flourishes under good rule (12:22), which will see not just individuals but

states brought together in harmony (14:16,14:17). It is infectiously

attractive (8:2). Since {: (rén) is social, it urges people to share their

talents for the good of society (17:1) and to take positive action against

tyranny (18:1).

{: (rén) means to be courteous, reverent and loyal towards others,

whoever they are and wherever you are (13:19). It means showing respect
for parents and elders (1:02), shown for example in mourning (17:21), which

again fosters social stability (8:10). At this point, we begin to see the value

Student C04 Where is God in the Analects of Confucius? Page 28 of 71



All Nations Christian College Module 3.600: Research Paper

of social convention in defining courtesy, reverence, loyalty and respect, for

the practice of such ‘rituals’ fosters T: (rén) (3:03, 12:1, 15:33). Before we

go on to consider ritual in The Analects, it is important to recognize that {:

(rén), which is the motivation for and goal of ritual, is not just superficial

(12:20, 17:17) nor is it just a skill or talent (19:15).

12 (1)

?% (17) is the way that T: (rén) is expressed (3:3, 3:4, 12:1), and as such is

subservient to it (3:3, 9:3, 17:21). It is usually translated ‘ritual’ or ‘rite’
but the concept includes manners, etiquette, politeness. It might be best
thought of as ‘the way to behave,’ which includes but is not limited to the

way one should carry out one’s duties at official ceremonies.

Ritual governs behaviour, down to the position of one’s hands and

expression on one’s face (10:5), such that in one reference (18:7) ?% ()

simply refers to Zilu’s four limbs. If this seems petty, 3:17 and 7:18 urge
that ritual is important and profitable (16:7) in a number of ways, which we

shall consider below.

?% (1) governs the behaviour of children towards their parents, requiring

them to serve them whilst they are alive, mourn them for three years when
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they die, and actively maintain their memory (2:5, 17:21). This concept of
‘filial piety’ was extended to other relationships and is perhaps the best-

known feature of the Confucian tradition. In view of the abuses of power in
Chinese history, it is important to note that in The Analects ?% (17) applies
to all, but the greater focus is on the behaviour of those who have power,
strength or wealth (1:15, 4:13, 11:1, 11:26,13:4, 14:41, 15:33). There is
reciprocity in 7‘% (13) (3:19, 3:26) that is reminiscent of the harmonious
relationships described in Ephesians and Colossians.> In fact, reciprocity is

three times singled out as the one thread running through all of Confucius’

teaching (4:15, 15:3, 15:24).

?% (17) should determines the way a society is run, not just its pageantry

(11:26). As such, %’% (1) should be determined by the ‘Son of Heaven’

(16:2) and passed down from generation to generation. Part of the disarray
of the Warring States period was attributed to the modification (2:23) or

loss of ritual (3:9) from previous generations.

?% (17) establishes each person securely in their role in society (3:22, 16:13,

20:3) so that there might be harmony between all people (1:12, 12:5) and as

such ritual in The Analects is often linked with music (for example, 13:3,

15:18). The value of %’% (17), then, lies not in ritual for ritual’s sake. Thus,

53 For more detailed comparison, see for example Chao (1987)
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17:11 is a reminder that 1‘% (17) is more than objects and must be sincere

(3:4, 3:8, 3:26, 7:31).

?% (17) is an aid to humility (3:15) and is intended to temper or restrain both

the strengths and weaknesses of each person’s personality (8:2, 9:11, 12:15,
14:12, 17:24). It helps individuals and society as a whole to develop a sense
of shame (2:3) so that they are more inclined to avoid disgrace (1:13, 6:27)

and keep steady on the challenging path of being a human (8:8). In this

context, it is not difficult to see how fa (li) is also a key to justice 35 (vi)

(13:3, 15:18).

 (vi)

Z% (yi) represents right, as opposed to wrong. It is the path to the Way, in

other words perfect righteousness such as Confucius had never seen (16:11).
It is the standard that promises should be made according to (1:13) and that
Confucius worried about not being able to stand by (7:3). It is more than
words (15:17) - it is the right thing to do, including the obligation of the

educated to serve both society and justice (18:17).

Student C04 Where is God in the Analects of Confucius? Page 31 of 71



All Nations Christian College Module 3.600: Research Paper

Secondly, F (yi) represents what is fair: the rights of the people (6:22),

legitimate profit rather than theft or extortion (14:13, 16:10), fairness when

employing others (5:16).

Thirdly, £ (yi) is justice. The perceptive love justice and are able to

discern the truth in people’s words and the expressions on their faces, all
the time maintaining a humility about their own judgement (12:20). Justice
is impartial (4:10) and is not to be sacrificed for profit (4:16, 7:16, 14:12,
19:1). It should be taken as the basis for action and put into practice
through ritual, with modesty and in good faith (15:8). In this way, it will,
for example, exert a vital control over valour (17:23) which might otherwise
be destructive. If rulers would act when justice demands (2:24), the people

they govern would neither want to nor dare to disobey (13:4).

In addition to echoes of Biblical passages such as Micah 6:8 in the attributes

of Z (yi), Kang and Nelson (1979) - who have been widely quoted including

by Don Richardson®* - have noted that the character comprises a ‘sheep or
lamb’ over ‘me.’ Whilst the debates may continue over the etymology of
the character, a Christian might take the present form as a reminder that
the sacrifice of Christ for us not only justifies us but places demands of

justice on us.

>4 Richardson (1985:128-130)
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The meaning of the characters we have discussed here lies, of course, at the
heart of the various debates over Confucianism but we might summarise our

understanding, drawn from the text of The Analects, as follows: that

Confucianism is fundamentally concerned with ({_) what it means to be

fully human, which can only be understood in terms of loving relationship;

with (%) moral rectitude, evidenced in particular by justice in the exercise

of power; with (f&) right behaviour, displayed in careful observation of

social rituals and etiquette, especially in terms of proper respect for the
roles of others with whom you interact in society; and with (%) the wisdom
to understand these three, hold them together and put them into practice.

Viewed at this level, it is hard to see any hindrance to the progress of

Confucian-Christian dialogue.

Conclusion

We began by identifying Confucius as a key to the past but also to the
future, to the question not just of what it means to be Chinese but even of
what it means to be human. The Analects were identified as the key to

Confucius.

We then noted that Confucian-Christian dialogue has a long history with

different aims and approaches. We concerned ourselves with contributing
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to the process of defining what it means to be a Chinese Christian today. To
that end, we observed the tendency of all three main historical approaches
to dialogue as leading to an impasse where Confucianism and Christianity

are polarized.

A solution, we proposed, lies in retreating from detail. With this approach,
we resumed the quest for God: in the silence, in the inferences, in the

references, in the hope and in the principles of The Analects.

We conclude that Confucianism is not Christianity by another name (as
syncretists regard it), nor is it a half-built house that Christianity completes
(as accommodationists like Ricci have viewed it). Since Confucianism in
general and The Analects in particular have shaped the culture and mindset
of a quarter of the population of today’s world, they cannot be simply
dismissed as ‘a concerted distraction.’>® This is a world into which Christ

must come to purify, fulfill and renew.

We have identified in {— (rén) and its outworkings in The Analects,
particularly through f& (1) and % (vi), a sense that humanity is less that it

ought to be and once was, especially in terms of relationship. The fullness
of humanity would be expressed in love for others but no-one appears able
to attain it. It is at this level - in the sense of ‘fall’ and the aspirations that

Confucius appears to have had, rather than in every detail of Confucius’

> Richardson (1985:66)
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view - that we believe that progress can be made towards an integrated

identity for Christians in a Confucian culture.

As a stimulus for further discussion we propose that a new character be

placed alongside {_. (rén) to represent the relationship between the one

God and humanity which is of first importance. On this the fulfillment of

{~ (rén) depends. This character comprises the ‘god’ radical and the

number ‘one’:

)
%
[Jesus] said to him, “You shall love the Lord your God with all your heart,
and with all your soul, and with all your mind.” This is the greatest and
first commandment. And a second is like it: “You shall love your neighbour

as yourself.” One these two commandments hang all the law and the

prophets.>®

5% Matt 22:37-39 (NRSV)
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Appendix 1: Annotated ‘Webliography’

1. The Analects of Confucius:

http://www.chinapage.com/ana1.html

Full text, chapter by chapter, of the Analects in traditional
Chinese characters (Big 5 system - in MS Internet Explorer,
select this from the menu bar under View > Encoding).

http://www.classicallibrary.org/confucius/analects/

Full Chinese text.

http://www.confucius.org

Full text in 16 different languages, presented verse by verse in
.gif form. Advantage is being able to click through versions of
the same verse in different languages.

http://www.human.toyogakuen-
u.ac.jp/~acmuller/contao/analects.htm

A translation into English by Charles Muller.

http://www.zhongwen.com/ ‘Online Readings - The Analects’

Each character is linked to analytical on-line dictionary.
English translation also available.

2. Concerning The Analects:

http://www.iun.edu/~hisdcl/

The History of Chinese Thought Internet Class of D Lin, an
Indiana Northwest University teacher, includes a summary of
Benjamin Schwartz’s interpretation of the Analects.

http://www.muhlenberg.edu/moyer/NEWCONF.html

Article by J Hardy which includes a section on ‘New
Interpretations of Confucianism for 215t Century,’ including Tu
Weiming’s offering that “[S]elf transformation [is] a communal
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act.” What's more, he adds, it is a “faithful dialogical response
to the transcendent”

http://www.npm.gov.tw/english/collections/t011.htm

Description of a book of ‘collected exegeses’ of the Analects.

http://www.umass.edu/wsp/publications/index.html

Extracts from and discussion on B and T Brooks’ book The
Original Analects (Columbia 1998), in which they claim to be
unearthing the ‘real Confucius.’

3. Confucius and Confucianism:

Anon
http://allsands.com/History/People/confuciusbiogra ryh gn.htm

Short article entitled’ Confucius biography and teachings,’
highlighting values for today.

Archuletta, | et al. ‘Confucianism in China Today’
http://www.mehs.educ.state.ak.us/portfolios/israel/classes/docume
nts/confucianism.html

‘Most of the Chinese has morals that were started from
Confucius.’ (sic.) Particularly discusses marriage in China.

http://www.chinakongzi.net

A site produced within China with links to all sorts of
information about Confucius and Confucianism, including ‘The
Spirit of the Confucian Trader.’. It’s stated objective: “Carry
forth the Chinese Traditional Culture; Boost the dialogue
between Eastern and Western Civilisation.”

http://www.confucius.org/main01.htm

Various links to pictures and text about Confucius in 16
different languages.

http://www.confucius-family.com/english.htm

A family in Confucius’ home town who claim to be direct
descendents who manufacture traditional Chinese shoes (as
worn by the Master?!)
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Ellie
http://www.crystalinks.com/chinametaphysics.html

Text and pictures to supposedly lead you on ‘a soul journey’
with Confucius. Fusion of Buddhist ideas etc. evident.

Gemignani, M
http://www.globaled.org/spot_Co/c4l2w1.html

Transcripts of interviews about Confucius with school children
and staff in Shunyi County, Beijing, in 1995.

Hoad, C
http://galileo.spaceports.com/~cjhoad/confuciusorguk/definition.ht
ml

A challenge to the popular Western concept of ‘Confucianism’
from a Cambridge University student. Compares Confucius to
the trunk of a tree, with roots elsewhere and with various
interpretations as branches yet casting a shadow over a large
area - hence the uncanny match between ‘Asian Values’ and
‘Confucianism.’

http://galileo.spaceports.com/~cjhoad/confuciusorguk/cc_modern.h

tml
A consideration of Anders Nygren’s division into eros and agape
religions, thinking of Confucianism as an example of the
former and Christianity of the latter. Concludes the model is
not helpful in this case and that there is considerable overlap
between the two.

Kalb, J

http://jkalb.freeshell.org/texts/confucius_today.html#1

Essay by James Kalb (a lawyer and writer who lives and works
in Brooklyn, New York), originally published in 1995 in Modern
Age (which has ‘long been regarded as "the principal quarterly
of the intellectual Right"’), arguing that Confucian thinking
should be added to the American ‘stock of ideals.’

Kang, T
http://www.wam.umd.edu/~tkang/

Written by the President of the Center for Dao-Confucianism in
Washington, USA. Particularly distinctive is the Confucian
Genesis which ends up seeing Confucius, Jesus and Mohammed
as fulfilling the same role.
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Khong Kok Sun ‘Principles and Practice of Confucianism in Medicine
Today.’
http://www.sma.org.sg/sma_news/3307/confucianism.pdf

A call from Singapore Medical Association for more ethical
practice in modern medicine made by appealing to Confucian
Virtues.

Koo, G ‘What Confucianism Means to Me’
http://chineseculture.about.com/library/weekly/aa070299.htm

An article by an American-born Chinese attributing the
longevity of Chinese civilisation to Confucian virtues but
critical of Confucianism’s retrospection: ‘Doesn’'t always
looking backwards for guidance give a person more than a pain
in the neck?’

Murphey, T
http://www.jalt.org/teach/articles/Newsletter files/Feb 1999/Febr
uary 1999 ARTICLE Wisdom from the Past Today for Tomorrow.ht

ml
An article published by Explorations in Teacher Education in
1999 drawing modern applications from a book published in the
1949 called The Wisdom of Confucius.

PJ

http://www.thum.org/confucius/

Miscellaneous ramblings of a young Western Chinese, quoting
the Analects of Confucius!

Poy, V
http://www.sen.parl.gc.ca/vpoy/english/Special Interests/speeches
/Speech%20-%20CCC%20Confucius.htm

Speech extolling the value of Confucius in trying to build a just
society in Canada today, given at the unveiling of a statue of
Confucius at the Chinese Cultural Centre of Greater Toronto in
1999.

Pravda ‘Confucius’ Descendant Condemns Aggression’
http://english.pravda.ru/war/2003/03/20/44745.html

20th March 2003 report on call for military action against Iraq
to be stopped by China’s Foreign Ministry spokesman, here
claimed to be a descendent of Confucius and in keeping with
the virtues he promoted, namely: condemnation of violence,
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willfulness, and the predatory ambitions of strong countries,;
glorifying truly civilized relationship between nations and all
people.

Pravda ‘What would be Confucius’ opinion?’
http://english.pravda.ru/world/2002/10/31/38975.html

31st October 2002 article criticising foreign media’s use of
terminology in their reporting of hostage-taking in Moscow and
quoting Confucius as insisting on no incorrectness in speech.

Sam
http://www.confucius007.com/

Miscellaneous writings of a Canadian(?) person who goes under
the pseudonym of Confucius007 and describes themselves as
having: ‘Asian roots, Western Influence, Christian Heart.’

SOAS
http://www.soas.ac.uk/languagecentre/chinese/chconfu.html

Details of a evening course at the School of Oriental and
African Studies in London looking at the relevance of
Confucianism today, based on the Analects.

Tan, Felix ‘Confucius: Master of Chinese Philosophy’
http://www.rsi.com.sg/en/programmes/philosophy/2003/02/26 02
01.htm

Transcript of a radio interview from February 2003 giving an
overview of Confucian values on Radio Singapore International.

Wang Keping ‘The Delightful Pursuit of Human Love’
http://www.google.com

Article from vice-Director at a university in Beijing published in
China Today on the virtue of ‘ren.” (Cached version only)

Yang Huanyin ‘Confucius’
http://www.ibe.unesco.org/International/Publications/Thinkers/Thi
nkersPdf/confucie.PDF

An article on Confucius’ approach to education, published in
1993 by Unesco.

Zhang Youmin and Li Tianchen
http://www.international-relations.com/cm4-1/Zhang.htm

An article entitled: ‘Economic Lessons from Confucius for the
New Century,’ copyright 1999-2000.
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Appendix 2: Quotations from The Analects

Chinese text is taken from http://www.chinapage.com/ana1.html
English text is taken from Leys, S (1997) The Analects of Confucius:
Translation and Notes (New York: Norton), unless otherwise indicated.
The author’s own comments are added in square brackets.

In the silence

5:5

sH Oz o7 FH Y BRE Y #EALIOLS - BRI A o ARIEHE
= EHE?

Someone said: ‘Ran Yong is good but not eloquent.’ The Master said: ‘What
is the use of eloquence? An agile tongue creates many enemies. Whether
Ran Yong is good, | do not know; but he certainly has no need for
eloquence.’

5:13

TEH: "RFrZXE- AJEmEt R SHEERE - A aEmEL o
Zigong said: ‘Our master’s view on culture can be gathered, but it is not
possible to hear his view on the nature of things and on the Way of Heaven.’

6:10
B4AEE > FHZ > BlERET > H: T2 sk | It AtAErEdD | #r
ANA HrgEatds 17

Boniu was ill. The Master went to enquire after him. Holding Boniu’s hand
through the window, he said: ‘He is lost. Such is fate, alas! That such a
man should have an illness like this, that such a man should have an illness
like this!

7:20

FH BRIEEMAZE > d 0 LRz & -7

The Master said: ‘For my part, | am not endowed with innate knowledge. |
am simply a man who loves the past and is diligent in investigating it.’

7:21

TAGEEE > J7 0 Bl -

The Master never talked of: miracles, violence [or power], disorders [or
chaos], spirits [or god(s)].

9:1

FZEE > dy o B -
The Master seldom spoke of profit or destiny or rén. [Author’s translation]
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9:5

TFERRE - B "XXFER0E » SCRELLF - RZEEHTU -

BIEE NI o RZAREEH S o EAHLTAT - |

The Master was trapped in Kuang. He said: ‘King Wen is dead; is civilization
not resting now on me? If Heaven intends civilization to be destroyed, why

was it vested in me? If Heaven does not intend civilization to be destroyed,
what should | fear from the people of Kuang?’

11:12

FEERERM - FH - ToREEEAN  BREER? L TERBE? L H TREAE
» BHIZE?

Zilu asked how to serve the spirits and gods. The Master said: ‘You are not

yet able to serve men, how could you serve the spirits? Zilu said: ‘May | ask

you about death?’” The Master said: ‘You do not yet know life, how could

you know death?’

12:3

aEAHE TS, o FE TEE HETT) -

H: "ty HeE2(CRF? ) FH: "2 S2EETF?

Si Maniu asked: ‘(What about) rén?’ The Master said: ‘The person who has
rén, his words are also rén [reluctant].’

He said: ‘Such a person’s words are also ren [reluctant], and you call that
rén?’ The Master said: ‘(When) something is difficult to put into practice,
how could you not be ren [reluctant] to speak about it? [Author’s
translation]

13:27

FH - TH R ER T

The Master said: ‘Firmness, resolution, simplicity [more lit. ‘like a tree’],
silence - these bring us closer to humanity [rén].’

17:19

FH: TFPHES ! ) FEH: T FOAE 0 AVNFEEES ? 0 FH 0 TR
sk | URTE » B4R RMAIEE&R?

The Master said: ‘I wish to speak no more!’ Zigong said: ‘Master, if you do
not speak, how would little ones like us still be able to hand down any
teachings?’ The Master said: ‘Does Heaven speak? Yet the four seasons
follow their course and the hundred creatures continue to be born. Does
Heaven speak?’

In the references

Ko

2:4
“o AT TR A o
‘... At fifty | knew the will of Heaven ...
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16:8

LFE: "EFA=& BRa BAA > BEAZE - /NARFIRaMA &
o RN BEAZE -

Confucius said: ‘A gentleman fears three things. He fears the will of
Heaven. He fears great men. He fears the words of the saints. A vulgar
man does not fear the will of Heaven, for he does no know it. He despises
greatness and he mocks the words of the saints.’

14:36

NMARUHO12CTF RN 2% TIRERAEME B T RFEAXREANAEE &
TR - FH ¢ TEZB T ? aath BB ? it A
fEEH (T |

Gongbo Liao slandered Zilu to Ji Sun/ Zifu Jingbo reported this to
Confucius, saying: ‘My master’s mind is being swayed by Gongbo Liao; but |
still have the power to get his carcass exposed in the market place.” The
Master said: ‘If it is Heaven’s will, the truth will prevail; if it is Heaven’s
will, the truth will perish. What does Gongbo Liao matter set against
Heaven’s will?’

K

5:13

TEH: "RFZXE- AJEmEt R SHEEKE - A aEmEL -
Zigong said: ‘Our master’s view on culture can be gathered, but it is not
possible to hear his view on the nature of things and on the Way of Heaven.’

x
3:13
FHEMH © “BEHEIENE > ZEIERNEE 0 [ B = I S/ 151/ AN

=T A
Wangsun Jia asked: ‘What does this saying mean: “Flatter the god of the
kitchen rather than the god of the house”?’ The Master said: ‘Nonsense. If
you offend Heaven, prayer is useless.’

3 24

TEFABREF ? R N AN A S 0 KL AR -
‘Gentlemen [Confucius’ disciples], do not worry about his [Confucius’]
dismissal. The world has been without the Way for a long while. Heaven is
going to use your master to ring the tocsin.’

6:28
... The Master swore: ‘If | have done wrong, may Heaven confound me! May
Heaven confound me!’

LRTRZHE Y TGS RRZ  RERRZ T
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7:23

FH ¢ RERNT o IFEH AT 2

The Master said: ‘Heaven vested me with moral power. What do | have to
fear from Huan Tui?’

8:19

FH T REREEZ BEA - FiET 0 MERAK > MESERY B o RIAE
5 BiE T HAROh P HEE -

The Master said: ‘What a great ruler Yao was! How sublime! Heaven alone
is great, and Yao followed its model. The people cold find no words to
praise his bounty. How sublime his achievements, and how splendid his
institutions!’

9:5

TERRE - B "TXXFER0E » SR ELLF - RZEEH -

BIEE NI, o RZ AR o EAHLTAT - |

The Master was trapped in Kuang. He said: ‘King Wen is dead; is civilization
not resting now on me? If Heaven intends civilization to be destroyed, why
was it vested in me? If Heaven does not intend civilization to be destroyed,
what should | fear from the people of Kuang?’

9:6

REMPNTFEH © T RFEHE | [HLREH? |

THEH TERAGEZFE - LR - |

The Grand Chamberlian asked Zigong: ‘Is your Master not a saint? But then,
why should he also possess so many particular aptitudes?”

Zigong replied: ‘Heaven indeed made him a saint; but he also happens to
have many apititudes.’

9:12

T > FREFEFIA R - R - B 0 T A& 2 TEE |
mEmAAE - TR ? BORP ? B PEESENE Z T EESEN =T
FF | BTPHEARFREE - TR EREF 7 |

The Master was very ill. Zilu organized the disciples in a retinue, as if they
were the retainers of a lord. During a remission of his illness, the Master
said: ‘Zilu, this farce has lasted long enough. Who can | deceive with these
sham retainers? Can | deceive Heaven? Rather than die amidst retainers, |
prefer to die in the arms of my disciples. | may not receive a state funeral,
but still | shall not die by the wayside.’

11:9

BERSE > FH: TR RET | RET !

Yan Hui died. The Master said: ‘Alas! Heaven is destroying me, Heaven is
destroying me!”

12:5
TEH: "EHEZ%: "SEEAG BEEEKR,
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... Lixia said: ‘I have heard this: life and death are decreed by fate, riches
and honors are allotted by Heaven.’ [Could also be translated ‘riches and
honors are in/ with Heaven’]

14:35

H  TERFtR ! FEH TEAEHENFH? , FH TARK X
TN TR R e AIEE - HRF !

The Master said: ‘No one understands me!’ Zigong said: ‘Why is it that no
one understands you?’ The Master said: ‘I do not accuse Heaven, nor do |
blame men; here below | am learning, and there above | am being heard. If
| am understood, it must be by Heaven.’

14:36

NMEFU+612CFEEINE - TIkEAME » B T RFEFZRENAMAE - &
TR - FH - TEZB T ? aath BB ? et A
fEEHa{T |

Gongbo Liao slandered Zilu to Ji Sun/ Zifu Jingbo reported this to
Confucius, saying: ‘My master’s mind is being swayed by Gongbo Liao; but |
still have the power to get his carcass exposed in the market place.” The
Master said: ‘If it is Heaven’s will, the truth will prevail; if it is Heaven’s
will, the truth will perish. What does Gongbo Liao matter set against
Heaven’s will?’

17:19

FH: TFPHES ! FEH: T FOAE AN S ? 0 FH 0 TR
sk | URTE » B4R RMAIEER7

The Master said: ‘I wish to speak no more!’ Zigong said: ‘Master, if you do
not speak, how would little ones like us still be able to hand down any
teachings?’ The Master said: ‘Does Heaven speak? Yet the four seasons
follow their course and the hundred creatures continue to be born. Does
Heaven speak?’

20:1

H  TE | s | RZFEEATREYS - nEF | IWEIRES - Rifokéd - 4 5%
IR - H 0 T /NFIE B2 RS T ERE - AR 7
EERilE - L | BRESASE - BOLE TS BITATE  SEERET -

Yao said: ‘Oh, Shun! The Heavenly succession was bestowed upon you; hold
faithfully the Middle Way! Should the people within the Four Seas fall into
distress and penury, this Heavenly gift will be withdrawn forever.’ Shun
passed this message to Yu. Tang said: ‘I, the little one, dare to sacrifice a
black bull, and dare to proclaim this to the most august sovereign God: |
dare not forgive those who are guilty; your servants cannot hide anything
from you; you have already judged them in your heart. If | am guilty, do not
punish the people of the then thousand fiefs on my account; if the people of
the ten thousand fiefs are guilty, let the fault be on my head.’
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In the inferences

Perfection

3:9

TH: "Bfe BESZ  OARIE: BHfS  BRES Z @ BRAREW < TRk
AN REH - 8 0 AIEREIEZ 2=

The Master said: “Can | talk about Xia ritual? Its inheritor, the country of Qi,
has not preserved sufficient evidence. Can | talk about Yin ritual? Its
inheritor, the country of Song, has not preserved sufficient evidence. There
are not enough records and not enough wise men; otherwise, | could draw
evidence from them.”

7:1

FIESR - RIAREK

The Master said: “l transmit, | invent nothing. | trust and love the past. In
this, | dare to compare myself to our venerable Peng.”

7:20

FH BIFEMAZE - Tl BEORZ & -7

The Master said: ‘For my part, | am not endowed with innate knowledge. |
am simply a man who loves the past and is diligent in investigating it.’

8:19

FH T REREEZ BEA o FET 0 MERAR > MEFERY B o RITAE
5 - BiET  HAROh P HEE -

The Master said: “What a great ruler Yao was! How sublime! Heaven alone
is great, and Yao followed its model. The people could find no words to
praise his bounty. How sublime his achievements, and how splendid his
institutions.”

8:20

SAERAA > MATE - fLFHE - T8 FERAF  FEZE

Shun ruled the entire world with only five ministers ... Confucius said: “Able
people are hard to find: how true! The time of Yao and Shun was supposed
to be rich in talent, and yet, Shun found only five ministers.”

12:22

FEHH: AR » BRNE - BUSIEF - FCFEE -

Zixia said: “... When Shun ruled the world, choosing among the multitude he
raised Gao Yao, and the wicked disappeared ...”

14:42

EESEEIEREE o
“... Even Yao and Shun could not have aimed for more.”
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15:5

TH © TERMEE » Hept il | Rl Rdk ? ROIEEmmES ©

The Master said: “Shun was certainly one of those who knew how to govern
by inactivity. How did he do it? He sat reverently on the throne, facing
south - and that was all.”

15:11

BURR "R, o FH D TTEZER » REEZEE - IRAZE - SERIRESE -
oA BEE > EASR -

Yan Hui asked how to govern a state. The Master said: “Observe the
calendar of Xia; ride in the chariot of Yin; wear the cap of Zhou. As for
music, follow the Coronation Hymn of Shun and the victory Hymn of Wu.”

Imperfection

4:6
FH HORREFCE  EAMCE - B B BAMEE - HB(CSR
C NMERNMCEFIFES - ARE—HHAE N CEF P TRETRESE - FAZ
& HOREAM -7
The Master said: “l have never seen a man who truly loved goodness and
hated evil. Whoever truly loves goodness would put nothing above it;
whoever hates evil would practice goodness in such a way that no evil could
enter him. Has anyone ever devoted all his strength to goodness just for
one day? No one ever has, and yet it is not for want of strength - there may
be people who do not have even the small amount of strength it takes, but |
have never seen any.”

5:12

TEH “BAMAZINEERL, - BERAEIEEA -7 FH 0 WGt JREFT
AT

Zigong said: “l would not want to do to others what | do not want them to
do to me.” The Master said: “Oh, you have not come that far yet!”

5:27

TH: "B BEARAEREEMEAEL -7

The Master said: “Alas, | have never seen a man capable of seeing his own
faults and of exposing them in the tribunal of his heart.”

6:27

TH: "BFEERI 2 HAS - IR DIFERERS K

The Master said: “A gentleman enlarges his learning through literature and
restrains himself with ritual; therefore, he is not likely to go wrong.”

6:30
WFE D IR IR | SR | RO CACITIIA -
AT - RENTHVE > T2t - "
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... The Master said: “What has this to do with goodness? He would be a
saint! Even Yao and Shun would be found deficient in this respect. As for
the good man: what he wishes to achieve for himself, he helps others to
achieve; what he wishes to obtain for himself, he enables others to obtain -
the ability simply to take one’s own aspirations as a guide is the recipe for
goodness.”

7:17

TH: IIRESE - AHDEES > AR S o7

The Master said: “Give me a few more years; if | can study the Changes till
fifty, | shall be free from big mistakes.”

7:26

TH: "EAEAEMRZSE BRETE WA= -" FH: "SA &
ez s BRAWRSE % - UAA @ Eil k& Yilkhs > 8PE
(ISR

The Master said: “A saint, | cannot hope to meet. | would be content if only
| could meet a gentleman.” The Master said: “A perfect man, | cannot hope
to meet. | would be content if only | could meet a principled man. When
Nothing pretends to be Something, Emptiness pretends to be Fullness, and
Penury pretends to be Affluence, it is hard to have principles.”

7:33

FH: S EEMAL - BHITET o AlERZARE

The Master said: “My zeal is as strong as anyone’s; but | have not yet
succeeded in living nobly.”

7:34

H : HEEC AIESE? AR SBANE IS 7
APEEEH @ “IEMER T RAEERA o 7

The Master said: “I make no claims to wisdom or to human perfection - how
would | dare? Still, my aim remains unflagging and | never tire of teaching
people ...”

9:11

BURMEAEN © T2 B2 WE > B2 AT BELE |
FKFEIEAZH AN - LIS LIILIE - AEEARAE » BUEEA
WAHFTL - 2/ BEAE Y » REBE ! |

Yan Hui said with a sigh: “The more | contemplate it, the higher it is; the
deeper | dig into it, the more it resists; | saw it in front of me, and then
suddenly it was behind me. Step by step, our Master really knows how to
entrap people. He stimulates me with literature, he restrains me with
ritual. Even if | wanted to stop, | could not. Just as all my resources are
exhausted, the goal is towering right above me; | long to embrace it, but
cannot find the way.”

9:18 and 15:13
FH  TERRFE aireEt -
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The Master said: “l have never seen anyone who loved virtue as much as
sex.”

11:4
TH: TEt o JEgREt | NEE o WA

The Master said: “Yan Hui is of no use to me: whatever | say pleases him.”

11:16

HEM: TRIEEREEE 2 FH  TEIE - R R o ) B 0 T 2ARIATED
B9 | FH: B

Zigong asked: “Which is the better: Zizhang or Zixia?” The Master said:
“Zizhang overshoots and Zixia falls short.” Zigong said: “The Zizhang must
be the better?” The Master said: “Both miss the mark.”

12:1

BURR "=, - FH TRCER B —HECOERS  RTMECE -

... The Master said: “The practice of humanity comes down to this: tame the
self and restore the rites. Tame the self and restore the rites for but one
day, and the whole world will rally to your humanity ...”

14:1

EE o TR ATE S TJMUE T B2

TH © T DUAEER  CRAIERAI -

Yuan Xian asked: ... “He who has shed ambition, boastfulness, resentment,
and covetousness, has he achieved the fullness of humanity?” The Master
said: “He has achieved something difficult; whether it is the fullness of
humanity, | do not know.”

14:13
FH: THAR | SHARF? |
... The Master said: “Oh, was that so? Could that really have been so0?”

14:29

TFEITAN - FH: TGt BFER 7 RIARIER | |

Zigong was criticizing other people. The Master said: “Zigong must have
already reached perfection, which affords him a leisure | do not possess.”

14:38
LFEEH  TEFLR - o H - T EHEAR A A LY
... Zilu said: “I am from Confucius’ household.” - “Oh, is that the one who

keeps pursuing what he knows is impossible?”

16:11

fLFE: T TEZBOR K BAEmMERS:  BREANS  EEHEHER ) "B
JEDURHEGE » frRUEHE: ; EFEHGES  REEAL ] |

Confucius said: “ ‘Thirst for goodness; recoil from evil’: | have heard this
saying, and | have seen it practiced. ‘Withdraw from the world and pursue
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the aspirations of your heart; walk in righteousness to reach the Way’: |
have heard this saying, but | have never seen it practiced.”
[Cf. Beatitudes in Matthew 5]

18:10

FASEEANH TEF - JOKENR—A o

The Duke of Zhou said to his son, the Duke of Lu: “A gentleman ... does not
expect perfection from any single individual.”

Fall

6:18

FH : "B o SCERISE - STEWW > AMBET

The Master said: “When nature prevails over culture, you get a savage;
when culture prevails over nature, you get a pedant. When nature and
culture are in balance, you get a gentleman.”

7:1

FIESR » RIAREK

The Master said: “l transmit, | invent nothing. | trust and love the past. In
this, | dare to compare myself to our venerable Peng.”

9:26

TH T =HAER > TERATEE -

The Master said: “One may rob an army of its commander-in-chief; one
cannot deprive the humblest man of his free will.”

17:8

FH: "THt - ZEAEARET?  H8H: TRt ) TEIESELHFT
Co NFE > Higth &y 5 & TR, R Bl T8, F TS5, AT
2 Hifth TR, THE . RFE S Higth T8 T TR, R Hil
t TELy 5 TR, R

B Hjgth T, -

The Master said: “Zilu, have you heard of the six qualities and their
perversions?” - “No” - “Sit down, | will tell you. The love of humanity
without the love of learning degenerates into silliness. The love of
intelligence without the love of learning degenerates into banditry. The
love of frankness without the love of learning degenerates into brutality.
The love of valor without the love of learning degenerates into violence.
The love of force without the love of learning degenerates into anarchy.”

19:22

FEH "2 E KRB EA - BESREARE  ABRESHNE  E
FENRZES - RTFEAE  MIMIERIZH |

... Zigong said: “The Way of King Wen and King Wu never fell into oblivion, it
always remained alive among the people. The wise retained its essentials,
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the ignorant retained a few details. All of them had some elements of the
Way of King Wen and King Wu. There is not one from who our Master could
not have learned something; and there is no one who could have been our
Master’s exclusive teacher.”

In the hope

7:34

H : “HEEC AIESE? AR SBANE AR S 7
APEEEH @ “IEMER T RAEERA o 7

The Master said: “I make no claims to wisdom or to human perfection - how
would | dare? Still, my aim remains unflagging and | never tire of teaching
people ...”

9:11

BURMEAEN © T2 B2 WE > B2 AT BELE |
FKAEIEAZH AN - FRLIOC > IS - AEERAE » BUEEA
WHFTL - 2/ BEAEY » REBEE ! |

Yan Hui said with a sigh: “The more | contemplate it, the higher it is; the
deeper | dig into it, the more it resists; | saw it in front of me, and then
suddenly it was behind me. Step by step, our Master really knows how to
entrap people. He stimulates me with literature, he restrains me with
ritual. Even if | wanted to stop, | could not. Just as all my resources are
exhausted, the goal is towering right above me; | long to embrace it, but
cannot find the way.”

12:13

H - TEEA - BRI o O A |

The Master said: “l could adjudicate lawsuits as well as anyone. But | would
prefer to make lawsuits unnecessary.”

14:6

H : "EFMAMIEEREK ? KA/NAMEEL !

The Master said: “Gentlemen may not always achieve the fullness of
humanity. Small men never achieve the fullness of humanity.”

14:38
LFEEH  TEFLR - o H - T EHEARA A L ?
... Zilu said: “I am from Confucius’ household.” - “Oh, is that the one who

keeps pursuing what he knows is impossible?”

15:9

FH © TELCA JREMDES  ARE LR -

The Master said: “A knight of ideals and a person of humanity does not give
up his humanity for life, though they may have to sacrifice their body to
become fully human.” [Author’s translation] [Compare Matt 10:38-39]
[Waley points out the visual ‘pun’ between ‘knight’ and ‘ideals,’ and
‘humanity’ and ‘person’]
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15:12

+H T AfEEE - EIE -

The Master said: “A man with no concern for the future is bound to worry
about the present.”

In the principles

Since the references to {—, £ and {& are so numerous, we have here
included the verse numbers, for reference, and the Chinese text, so that
the function of 1, ¥ and f& might be clearly seen in each case, and just a
note in English rather than a full English translation.

=

1:02
BfH: T BFEER> KIImEs - Fpthls  EA{C2ARHE |

Root = respect for elders

1:03
FH TIhESH R
Not clever talked and affected manners

1:06
FH T AHIZE S HRAIS  #EmE 0 LER > T - 7ae 7 > AL
B e

Love all but associate with the ‘humane’

3:03
TH AW e 77 N dngEf] 27

Ritual and music are for the ‘humane’

4:01
+H - "B{REE - EBARC BEH?T

Live amongst the ‘humane’

4:02
FH: FEERULAGL  FRRSE - (CHZ( > MBI -

Humanity 1s key to peace and prosperity, in good times and bad
04:03
FH © MECEREFA  BEEA

Only fully human can love and hate people.
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04:04
TH: EERM SR R

No room for evil/ hatred 1f seeking humanity

04:05

FH: e BTELC BERYL? ETEEGRZEEC  BRONE
HUMAMA R 7

Humanity not to be relinquished for anything. (Hatred the opposite
of humanity?)

04:06
TH: PORESFCE - BAME - U BAMCE - HACR
 AMEAMCEIFES - ARE—HHAEIRCRF 2 -7

No-one truly loves humanity above all else

04:07
FH - AZEt o BRNEE - BE o BiRi{C R

Faults reveal humanity

05:05
CFH: CBAE? MALOS  BERA - R BRE?"

Humane? No need for eloquence.

05:08

CFHE H o TERZE  RIEEEBT  AHIE
Minister of defence yes, but humane?

CFH SR TEZE BRI A{ER S ARIECA
Mayor yes, but humane?

CFH R FRIIRE] > AEE RS A RIE

Entertain guests yes, but humane?

05:19

CFH: ST H: CRFE H: OCRE —BEC?
Loyal yes, but humane?

CFH ERT HY CER?T R — B/

Pure yes, but humane?

06:07
FH: " Hu=HAEC HRAIHAZEENESR 7

Yan Hui: 3 months focused on humanity - most only now and then

06:22
e |H YCEcEmEE  nEE (A
Fruit through trials
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06:23
TH ORISR [CHEEE - HIEE) o (CERE c B (EE T
Wise and good equated. Calm and long life

06:26
SEEREAH D CE ME2H HAECE T HEZ? FH - “MEHEZA
tr ? B-Fulditl o Aafatn: wHktr > AelEd o 7

Humane can be misinformed but not seduced

06:30

THEH: "WHEMERR MR - {40 ? s 5{CF 2" 73 AR !
DB | SEsE U | RO > CALIMIZA > CHGEMZEA » BEITHUE
A CZITtE o7

Humane help others achieve

07:06
FH CERE IR R R
Follow humanity

07:15

BAEH:: “KTREEY?” FEH: ‘B EHHEZ T

ACH:Y “HE-FEMAL?T H: “HZEAL T H BE?T H¢
RO MR HoH s SRFEARAED 7

Humanity all we need - no need to complain

07:30
TH: CCEEER B RS

Humanity 1s at hand when I desire 1t

07:34
FH EBEEC AIESE ? AR > SBASRE ARGl ES -7
NPEEEH ¢ “IEMESRFRREER o 7

I make no claims to fullness of humanity

08:02
TH: CAMEEAS IS BIEAE BT o BT
B AIRENC - fERE > IR -

People attracted to humanity when rulers treat their kin well

08:07
MFH b RALREAE RS « CUATHE  FIRET - R
2 AR o

Humanity 1s a heavy burden for life
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08:10
FH TBEEE > gt o AR T EZEE Bl -

Humanity precludes rebellion

09:01
FrER il o Bl B -
Master seldom spoke about humanity

09:29
FH THIEARE CEAE BEAE -

The humane are without sorrow

12:1
BRI T, - FH: THRAES S BT - —HRECER KM ECE - &C
HC > Mk ?

Tame yourself and restore the rites - 1t starts with you!

12:2
s T, - FH THFIWRKRE (ERAEKE: ST 715 A
D IEFE > AR - PSS HE - TEMAED BEEER

Best behaviour, dignified behaviour, ‘Golden Rule,” no resentment

12:3
ARAR T, - TH Y TEF > HEMU8AI2 . ) Bt TETEHU8AL2 > K
WA TH: Th2E S2EMmSAIT 2 |

Humane = reluctant to speak because hard to put into practice

12:20
e REME  BHUCIMTE > B2 ASE EFE > FERNE -

‘Recognition’ only requires a pretence

12:22

OB T, o FH: TEAC

Humane = love others

TEH: "TEWRS T | 5#AKT » BERR - BUSIEFNE - NMoEESE HAEKX
o B B ANMOEES -

Inhumane disappeared under Shun and Tang
12:24

MrH: TETLIER DR o
Humanity developed through fellowship
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13:12

FH - TEEE > HtEmERT e

Humanity would take a generation to prevail even under ideal
circumstances

13:19

BOERC - 7H ¢ TEESR - EE BAUES BEZRIK  RAEES o
Humane: courteous, reverent, loyal - wherever you are.

13:27

TH T %~ ARF AT e

To get closer to humanity: firmness, resolution, simplicity, silence.

14:1

=0T o FH - TIAEEUHTAL0 - FEEU+TA40: bt e TRE s R A8
WO ATE TME T, 2?7 FH D THM S (CRIERA -
Humanity more than lack of ambition, boastfulness, resentment and
covetousness.

14:4
FH: TEEE > WAS AEE - MAE - [CEH WEE BE > fOH
(R
Humane give good advice and are brave - not necessarily vice versa.

14:6
FH TEFmANMEBEEERR? KE/DAMCEL !

Gentlemen may not always achieve humanity

14:16
FEEH - THEARA T AR3EZ  BHASE S H: TRIEOFE! , FH
"EATLERER  AUUEE > BfpZ Ot e HE T L amE

Humanity seen i1n ability to bring states together

14:17

THEH: "EMfIHCHEE 2 AR AT - AL XMHZ -, 7H TEff
ML @bl - —ERT > REITS2ZHY - (B - BHYU+9ABE /A5
| SETER U 2 Ryantl - EEEREE > E A |

Setting the world to order 1s proof of humanity

14:28
FH: TEFEE= BES  CEAE MEARS BEAE - ) FEH
"RTHEHEM!

Humanity knows no anxiety
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15:9
FH TEERCA O #EKREDE(C  ARELIT -
Nothing greater than humanity - it s worth dylng for

15:10
FEM "B, - FH T TAEHEHE > IEHESES - BEHT > EHAK
EHE oK HEZ{%F-

To develop humanity, seek the company of and to serve the humane

15:33

TH: "RkZ SRS B 0 AR HIKZ  {ZRESFZ $F“LX
A5 AIRAEL - Mk CRESFZ » BRI » B2 ADAFES Rt -
Power must be attained through knowledge, retained through humanlty,
exerted with dignity and practiced according to ritual

15:35
FH TRZARCH > ERAKK - Kk BEREMIEES: REE{CMEEL
°

Humanity more essential than fire or water

15:36
FH TEC > FERE -

Don’ t be afraid to overtake your teacher in humanity

17:1

-oH s VEHEEmREES EJ 5?2 H: TARE o TR
M oH: TARE e ) THAMIZ | mARE ! | fFLTFH: T B8
(=S

Can’ t be humane if hide talents when needed by society

17:6

FRfHE W“ ﬁ@t? fLFH TREITAENRRT  ”fCE- , THEMZ?
B T {* B~ H o ASARNE > ERIER - BRIAMES EQEJH%D?
%EUEM@EA

Humanity 1n practice: courtesy, tolerance, good faith, diligence,

generosity.

17:8
FH: THit - ZEANERNKET?  HH: TRt ) TR EELFT
Zg NEFEE S Hifgth P&, 0 -

Love of humanity needs to be accompanied by love of learning

17:17
TH: TH6537T5< 0 5520 -
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Not clever talk and affected manners

17:21
TH: T PZACH ! FAE=ZE RRENUBZE - R=F28 > K28
wi Pt FEEZERHERR?

Humanity mourns for parents for 3 years.

18:1
wrhkz BFRZLOL BT8Rt FLFH "TERE=1CE !
Three models of humanity - fled from, imprisoned by, remonstrated

with tyrant

19:6
TEH  TEEmMEE > UMmaE: CEEFERE -

Humanity in the balance of learning, purpose, questioning, meditating

19:15
FEH © T EARE > BEEREH AR o

Rare ability but not yet humane

19:16

MH s TEECPIR | BB R R o

Zizhang takes up too much room - hard to cultivate humanity with
him!

20:1
TEEEFER R e

Even family not as good as the humane.

20:2
TH: T--W|CmEC - NEE !

If you desire humanity and attain 1t, there 1s no room for rapacity.

-

01:13

AFE: TEENE > SR - SOMR o ERE - RRAEE IR
;—Eﬂjﬂj

If your promises conform to what is right, you will be able to keep
your word.

02:24
TH  “JEEHEmMEY > #Htc REA R > MEH -7

Not to act when justice demands is cowardice.
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04:10
TH: “BYZRETU - et 5t H25t -

A gentleman is not partisan but on the side of justice.

04:16
FH: BTHINGE NI -

A gentleman considers what is just; a small man what is expedient.

05:16
FHETE S “FEFZENE: - BfR#MZ%"
The way of the gentleman --- in employing the people, just.

06:22
HERRGH] - TH @ HEZE -
Secure the rights of the people.

07:03
TH: "EIAE BZAF  BEFEAER > AEAER  2EE 7
I worry about not being able stand by what I know to be right.

07:16

FH  “BEREeUK - LMt SEMEEF R - ARME BHE - RNEAF
o

Riches and honours to me without justice are as fleeting clouds.

12:10
FoRfy T Wk e | FH 0 T EEE 0 EESEL e -

Loyalty, faith and justice are how to accumulate moral power.

12:20
-fH 0 TEE O JEEL - REWE  BEIMTE > KEMEE > BT A
; ...J

To attain perception, love justice, examine people’ s words and
faces, remember need to defer to others.

13:4
< FH L TNAER  BUAW | RS AIREFCREC B RIREECR R
v BiHE - RIREECRAE < -

If superiors cultivate justice, people will not dare be disobedient.

14:12
TRERT TR o TH - TEEEMS A AEZAE > NEFZBE  BHKZ
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B 2 DrgsE RHLURRAZR D B T SZEAE > [ ? RAEEE
s REiiy > AEATVPEZS IR RRAR !

Accomplished if do not lose sense of justice at sight of profit.

14:13
- BARHD ANRERL. , FH: THR I SHAF?
He only took his just reward so no one ever thought he took too much.

15:17
TH: "EESH SARE F/NE BRER ]

No time for those who display wits but don” t address right and wrong

15:18
TH: TEFEUEE > 8UIT2 > BRUEZ - Bk BEFE !
Justice as basis - acts 1t according to ritual, expounds 1t with

modesty, brings i1t to fruition through faith(fullness)

16:10
lFrH: "TEFENLE - REEE -
Take care in 9 circumstances --- inc. when see chance for an

advantage, consider if 1t 1s fair.

16:11

fLFHE T TREREDCKEE > f7EUEHE: , BEEES > REHEAL !
J

Walk in righteousness to reach the Way: never seen it!

17:23

TEH : TEFEEFR? ) FH D TEFREUAL - ETABIMER L > /)
NEBMERRE |

Justice above all - otherwise bravery may result in rebellion or
banditry.

18:7

e FEEE L TR - RAVZET > At BREZE > M HEEZ ? Ak
BHE o MelKfw - B2t fTHEE - B2 A7 EFZR

Not right to withdraw from public service or ignore obligations
between ruler and subject. Do what justice one can is moral
obligation.

19:1

TiRE - T LRERG > REERE  £85 #ER > Hifgs - |
A gentleman does not forget justice in face of profit.
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12

01:12
BfH: "8 MkE - eE2iE > $hk3xE /NREZ - BT & A
A~ PR 2078 R E {7 e

Harmony in ritual but according to ritual

01:13
ATH D SRS > SO - TR o EREH  RKEE - R
;T?ﬁl°J

Ritual key to avoiding shame and disgrace

01:15

FEH: "amEs > SmEsE . @a?  FH 0 Vet KEEm%E - S
FEEL - | FEH "5 TaUoeE > mEEE, > Hir 288 ? | F
H: "Bt ArHEEFESE  S5EEmAIRE

Love ritual even if you are rich

02:03
TH T "EZMEC BZLUN - REemfEy: B2 LIE - B2 US> A ER

Restrain with ritual: people develop sense of shame

02:05
EESTRIY T WS SEE TEZEC CRHBIENE R
R WEF TN TH: % BN 6 H2biE £
bl -

Parents: serve, bury, sacrifice to according to ritual

02:23
TERA R 2T E L RIARELRS ﬁ)ﬁE/\ » ATHIML ERF R
1S Frifss > AR - HedirE s > Bt - "Rt

Ritual passed from dynasty to dynasty with modifications

03:03

FH AR e 2" KA o dngEfe 27

Ritual 1s for the humane [cf. leave your offering and first make
peace with your brother?]

03:04
MRS A - FH © “KERkAE | 18> B - s ] B S >

Root of ritual - simplicity and grief.
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03:08
FEME: T5EES > EERS > ZUBES - MEL T TH: WHE
2" H: WEE? TH: ETHEL | s

Ritual comes after plain white silk

03:09
TH: "EfS BRESZ  fOhRIET: RIS > BRESZ KA IR - SRR
AIEEH - Je > AIEREIEZ 22 -7

Records of rituals lost

03:15
FAKE > FFERH - 3(H ¢ “BEERAZFHET 2 AKE > HFEM -7 TH
ZoH: R

Ritual to ask about ritual.

03:17

FTHMESZGF - 7H : "Gt | EHFy > EHE 7
Ceremony important - don’ t tamper with it!

03:18

FH “EEEG ADAREM
Ritual looks like sycophancy

03:19
TN - B BEEE - 2?7 fFlFH - “BHEREDE > EEELUL

Ruler - courtesy, minister - loyalty

03:22

FH: BHZENG T RE: CEHT

H: “BRE=  BEAHE > S556m°" “AHEMHPHEFE?”

H : “FCERBIZER > BIRIMEZEFT - FE BME 2T > AR BERIVERES
o EIRIMAIRE > BRFIfE 27

Acting above one’ s station

03:26

FH: “BEAE > BEAE AR BT

Ceremony without reverence like authority without generosity or
mourning without grief

04:13
FH BB ? T4 ? FA LR - A1 2

Practical for running a country or no use!
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06:27
FH: CBFHEN Q2 ISR |

Unlikely to go wrong 1f restrained with ritual

07:18
FRIHES > 5F - F - P BsSt -

No dialect in ceremonies

07:31
PREICREIE AR > FLFH - “JiE e

AT ST > 5 AT BT ? ARG » R
# o B2 BT - B PR WEMLE - FH R 5
Hill > AL

Deceit 1s not ritual!

08:02

+H ¢ TASmEERE s EmEEaEs BmEERlEs EimEERis o E
B ARSI - 8EAE - AIRAfH - |

Ritual stops courtesy becoming tiresome, prudence timid, bravery
quarrelsome, frankness hurtful.

08:08
FH ¢ TERE - TS - BREE -
Steady your course -

09:03

FH  THiE B e St difs o ERER - FE T 0 Bt - SR L =/
BEER » TED ©

General usage vs. ritual

09:11

BRURUEZAEH © Tz 5fs - B WER > BB IERT > BEER | K TEEAZS
as N LIRS AUFRDATE - AREEAREE - BREEA > WEFTIL 0 B BEATE
Z o REWE! |

Ritual to restrain

10:05

Bk BRgout WA o BAE - TR FEE o RO 0ATE - =18
CHAE; R et o

Example: position of hands and facial expressions in different
settings.
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11:1
TH: TRERGE > AL REREE - BT WHZ > AIERE

N
Ritual for officials.

11:26
R R (I = rﬁﬁtﬂ“ ANt Kt > BB =5 B
B WHEHGEE > DBEET - - H T RS HEAE B o

Ritual restraint for government not for separate spirituality.

12:1

BRI T, - FH: THRAES BT - —HRECER KM ECE - &C
HC > MHEC a2 ) BRE © TEEMEE 72 | ?El C TIEE 0 JEFE RS
IEREIE 0 IEEE) - | BERE ¢ T EEERE > SBEIEER

Tame self and restore rites are practice of humanlty.

12:5

HE/AEH: " ABERB BET !, FEH: "EEZE "EEAG
EEEKy  BFEIMESL > EARKRMAER: IWEZW » Bipt - B8
P e 2

Treat people with deference and courtesy, all are brothers

12:15
TH ¢ TEEST > 92 I 0 JRE DI o

Restrains with ritual - not likely to go wrong

13:3
AR AIFGSEA L (G - AITFFIETA

Rites and music key to justice

13:4

SRR FH 0 T/NAER  BE | J:ﬁ?i‘a AIRERATG B Rl
SHCA R BE - RIRERCN T -
If superiors cultivate ritual, people will not dare not to be
respectful.

14:12

FEERT TREAN o FH ¢ TEREEM A NEEZ A NEFZBE 0 BRZ

£ KZLM“*%%‘? INATDUREA NS B 0 TS ZRRAE - Al 2 BRFEER
» R > AR EEZE AR ASR ! |

Accomplishment lies in being able to use strengths (wisdom,

detachment, valour, skill) according to ritual and music
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14:41
FH T R HIR S -

People easily led when superiors love ritual

15:18
FH "TEFEULSE > BT BRUEZ - Bz BFE !

Acts justice according to ritual ---

15:33
FH THIRZ > AZAREESFZ B R HIEZ 0 AZEESFZ 0 AELL
ALZ s BIRAEL - Mz {CRe~FZ 0 [ERNLY > 8z ADIfE: REH -

Power must be wielded in accordance with ritual

16:2

fFLFHE - TRTAE  JFGEEE > BRTH RS - HFSSEE( > BE
=S BEEd > Z2HHEAER BRRY > AthARASE: B
WA ARERSE - KTAEE > AIBCRERKR: RTAE  RIFEATRE <

Longevity of social order dependent on emperor determining ritual

16:5
FLFH: TiE=8, BE =40 SEEEs% > SE AN = BEEK - w5

SEEESE  SE(RE (U+904A) - 46T > JEA o

Pleasure of performing rites and music properly is profitable

16:13
CHOTENEE D HE T TR, PRENE R | EUEEE -
=% BORmMEH: "TH—5= B BHE - XEETFBEHTH -

Cannot take stand in society unless you study ritual

17:11
FH: "B | KRS % s | #EE T
Ritual more than objects, music more than instruments

17:21

ERH T ZEZEIHEASR | BT 2ERME > G0 ZEA RS S0
o BU+TAAOREZ » FTU+TA408E T $EMESOK » HIRTE &= - |, FH & T &R
RS > R, H: Ty T A2 | RETZEE > &5+
B BEEA% RN WAt - St A/ | ) =it e 7H T
TIZACH | FAE=FE AMERN KRR - R=F 2 > KM 2EE 7
> A= ZZRHELERE?

Ritual servant of mourning, which comes from humanity, not vice versa

17:24
FEE: (EFAAETE?  FH: THE - BRAZEE  BE ORI L
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F o EBIMEGE  BREMES -, H: "HraEEr? ) TEESIRA
o EAUHFCQLUR B - EBETLURES - |

Courage must be tempered by ritual.

18:7
FREGETIR » B LUBHUS4ET FRERIE : T FRRTFF? | SLAH T
PUERE) > FULTA4ORSS » SUBFRT | | -

Four limbs do not toil

20:3

FH ¢ TRFIan > EDUBEE L o RNAITE - LTI - AHIE o ELIFIALL
J

Cannot take stand without ritual.
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